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1. INTRODUCTION

As is the case with the relationship of Japanese and Korean Buddhism, and more
broadly, Japanese and Korean culture in general, the situation of Japanese scholar-
ship on Korean Buddhism is complicated. On the one hand, the proximity of Korea
to Japanese researchers, along with extensive cultural and linguistic affinities,
together with much shared history, has allowed Japanese researchers considerable
access and insights into Korean Buddhism. Yet on the other hand, cultural prejudices,
along with long-established habits of searching for the “true Buddhism” in India,
China, and Tibet, have led the vast majority of Japanese Buddhologists to specialize
in the study of these other, non-Korean traditions of Buddhism, leading to a state of
affairs where the number of scholars actively studying Korean Buddhism as their
main, ot even secondary area, can pretty much be numbered on one’s fingers. But
nonetheless, the works that these scholars have produced have often held significant
influence, both in Japan and in Korea.

As is well known, the Japanese people of the Yamato *#0 era first learned of
Buddhism from Koreans, who brought the religion to Japan in the sixth century,
along with Chinese ideographs, other strands of Chinese philosophy such as Confu-
cianism and Daoism, art, architecture, and other forms of high Chinese and Korean
culture. The early schools in Nara 2 1 (a word that, incidentally, means “country” in
Korean) were established based on transmissions by Korean monks. Nara- and Heian
Fz-period scholastic Buddhism developed under the strong sway of Korean—and
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especially Silla 37 —doctrinal treatises and commentaries by such Korean intel-
lectual giants as Wonhyo 7TBE (617-686), Woncheuk [H#| (613-696),” Uisang 2
(625-702), Daechyeon X% (8¢),” and others. Wonhyo’s work held a profound influ-
ence on Japanese studies of Yogécara, the Awakening of Mahdyana Faith, and Hua-
yen ¥R, Woncheuk’s commentaries were also indispensable in Japanese studies of
Yoghcara, with Uisang being held in high regard as a Hua-yen master. While Dae-
hyeon’s first area of influence was in the school of his ostensive affiliation, the Hossd
#:# school, he was also well known in Japanese Vinaya circles for his commentary
on the Sutra of Brahma’s Nef'—the only commentary that treated both fascicles of
the sutra—and which received subcommentarial treatment in Japan more than sixty
times.*

But despite this cbvious extensive influence from Korean Buddhism, and Korcan
Buddhist scholarship, we can already detect rather early on what seems to be some
kind of anti-Korean prejudice among Japanese scholiasts. Of course, having learned
about Chinese Buddhism from the Koreans, Japanese monks were naturally curious
about Buddhism on the Chinese mainland and began to travel there in large numbers,
seeking to be in touch with this undoubtedly more authentic form of Buddhism. This
was especially the case with later Tendai X#, Shingon & ¥, and Zen & monks. But
when Gydnen #44 (1240-1321), one of the most learned monks in the entire history
of Japan, wrote his authoritative accounts of the transmission of Buddhism to Japan
in such works as his Hasshit koys N\#MRE and Sangoku buppd denzii engi =Bk
ME#E, he described the Buddhist religion as having been transmitted through
“three countries™: India, China, and Japan.” Gydnen, being a Hua-yen monk, was of

1} Inview of the fact that Woncheuk went to the T*ang at the age of nine and apparently never
returned to Silla, it is always a problematic matter as to whether or not to categorize him as a
Korean. But Koreans certainly like to consider him as one of their own, and since the writing of
. the history of T*ang Buddhism and Fa-hsiang #48 Buddhism ended up being done by those of the
lineage of K'uei-chi ##, Woncheuk’s ideological opponent among the close disciples of Hslian-
tsang X%, Wonchenk ended up basically being left out of the Fa-hsiang history. In this sense it
becomes necessary to include him in studies of Korean Buddhism.

2) His name is also commonly seen written as ¥ (Tachyeon), but as Sumi Lee has elabo-
rated in a few publications, the latter rendering seems to be a back-influence received from Japa-
nese cataloguers, reflecting the honorific sense in which % is used in Japan. See the first footnote
in the entry on Daehyeon in the Digital Dictionary of Buddhism (http;//www.buddhism-dict.net).

3) The Beommanggyeong gojeokgi A8 & #HRE, which most Heian- and Kamakura-period
Japanese Vinaya scholars evalvated as being superior to the commentaries by Chibi-i %¥8 and
Fa-tsang #:#. Extensive subcommentaries were composed by such scholars as Eizon #8. Jasan
%%, Shoon &&, and Josen . English translation by A. Charles Muller with the title Expo-
sition of the Sutra of Brahmas Net in volume 11 of the Collected Works of Korean Buddhism.

4) See Muller, Exposition of the Sutra of Brahma'k Net, pp. 34-39.

5) Sce, for example, Pruden 1994, p. 10; Kamata 1981, p. 38.
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course deeply familiar with the works of Korean scholiasts such as Wonhyo through
his studies of the works of Hua-yen scholars such as Fa-tsang #%# (643-712), who
was so deeply influenced by his Silla mentor. And he even mentions Wonhyo directly
in the Hasshi koyé, along with other eminent Korean scholiasts. It seems clear that,
for whatever reason, Gyonen was not inclined to include Korea as part of the history
of the transmission of Buddhism to Japan.”

While there were continual cultural exchanges through ensuing periods of Japa-
nese history, there is not much in the way of any concrete textual evidence that would
indicate any kind of extensive influence from Korea. Already in the Heian peried,
monks like Saichd ®&#& (767-822) and Kiikai Z=# (774-835) were going directly to
China for authentic information regarding T*ien-t‘ai X% and Esoteric Buddhism, as
did Eisai 478 (1141-1215) and Dogen &7 (1200-1253) a few centuries later, when
seeking the orthodox teachings of Ch‘an #. From the Kamakura #&#& period onward,
the Japanese began to nurture their homegrown creations of Buddhism such as Pure
Land 1, True Pure Land #F+ %52, and Lofus Sutra-based schools such as Nichiren
B and Japanese Tendai, along with Rinzai 5% and S5t5 & Zen. Koreans never
developed the kind of obsession with the Lofus Sutra that was to be seen in Japan,
instead producing a predominantly Seon #¥-influenced environment, which, when it
sought scriptural bases, tended to look toward such texts as the Diamond Sutra
(Chin-kang ching &BE), Flower Ornament Sutra (Hua-yen ching FEBE),
Awakening of Mahdayana Faith (Ta-sheng ch'i-hsin lun XRFE(E), and Sutra of
Perfect Enlightenment (Ytian-chiieh ching [E%#%). The closing off of the country by
the Tokugawa #)1| Shogunate certainly limited formal exchanges, and Toyotomi
Hideyoshi’s #E %% invasion of the Joseon ## did not help mumal relations much
either. Thus, we can say that significant cross-straits interaction was, for several
centuries, relatively minimal.

This situation of non-interaction was sharply disrupted during the period of Japa-
nese occupation, when Japanese Buddhist missionaries became a central part of the
effort to Japanize the Korean peninsula, But although the original intentions on the
Japanese side were primarily aimed at a one-sided transference of influence {and
many Japanese influences would indeed be effected, most visibly that of the establish-
ment of the custom of marriage of monks), the heightened interaction still had some
overall positive effects, in that monks and scholars on both sides made extensive
visits to each other’s countries, learned each other’s languages and customs, and

6) Iam not alone in helding this impression. The erudite Japanese scholar Ishii Kosei makes
prominent note of this same glaring omission in the introduction to his Kegon shisé no kenkys,
saying that Gydnen “could not have been but fully aware” of the central role of the transmission
of Buddhism to Japan (p. 8).
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were forced to come to terms with each other’s interpretations of Buddhism, to one
extent or another. And it is from this time that the tendency gradually developed
where Korean monks formally entered Buddhist studies programs at such well-
known Japanese Buddhist universities as Otani, Ryiikoku, Hanazono, and Koma-
zawa,” Later on, non-monastic scholars of Buddhism would join this contingent, and
even study Buddhism at public institutions such as the University of Tokyo.

I1. JAPANESE STUDIES OF KOREAN BUDDHISM

So it was primarily in the twentieth century that Japanese specialists in Buddhism
came once again to be in contact with Korean Buddhism, Korean Buddhists, and
scholars of Buddhism, and from this a small number of Japanese scholars began to
develop a serious interest in Korean Buddhism. In most early cases such scholars
were usually originally specialists in Chinese Buddhism, who, through the course of
their studies, had no recourse but to become keenly aware of the importance, for all
of East Asia, of the works of scholars such as Wonhyo, Woncheuk, Uisang, Dae-
hyeon, and others. Such scholars of recent generations, including Ochd Enichi,”
Kamata Shigeo,” Kimura Kiyotaka A#4i%#, and Yoshizu Yoshihide'” were of this
category, and it is relevant to note that ali of these scholars are/were specialists in
Hua-yen Buddhism, and also known for being deeply familiar with the Awakening of
Mahayana Faith, The same is the case with the presently-active scholar Ishii Kosei.
We can also note that the Korean Buddhist figure of primary interest to most of these
scholars has been Wonhyo.

There are presently at least a dozen scholars residing in Japan whose work is
focused on Korea to one extent or another. I would like to categorize these into two
main groups, with the first being scholars whose ostensive primary field of study is a
cultural region other than Korea, but whose work has led them to make significant
contributions to the study of Korean Buddhism from within Japan,

7) For a thorough and well-balanced study of interactions between Japanese and Korean
Buddhists during the period of Japanese occupation, see Hwansoo Kim’s Empire of the Dharma,
Although Kim is a Korean, he shows in considerable detail the degree to which Korean monks
became complicit in the efforts of the Japanese side and attempted to work the situation to their
best private advantage.

8) Ochd’s single contribution to the study of Korean Buddhism was of great importance. His
corrected edition of Wonhyo's Jangui (Ip. Nishdg) —f# made this seminal treatise accessible
for study for the first time in centuries.

9) Kamata’s contribution to the study of Korean Buddhism in Japan was considerable, in-
cluding the two monographs Chisen Buldkydshi WiB@8% and Chasen Bukkyo no tera to rekishi
BB oS LB

16) Yoshizu wrote a few articles on Wonhyo, Hwaeom, and the 4wakening of Faith. See
bibliography for examples,
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1 will first mention Ishii Kosei of Komazawa University, who, in his first book on
Hua-yen Buddhism, devoted more than 120 pages to the discussion of the critical
role of Silla scholiasts (mainly Wonhyo and Uisang) in the development of East
Asian Hua-yen thought."” This groundbreaking work by Ishii resulted in his building
a permanent relationship with Korean Buddhism and Korean scholars, such that he
has revisited such topics of Wonhyo, Uisang, and the Korean reception of the Awak-
ening of Mahayana Faith in numerous articles and conference presentations subse-
quently. The INBUDS database lists dozens of articles on Korea by Ishii, primarily
focusing on Silla Buddhism, with a connection to Wonhyo, Hua-yen, or the Awaken-
ing of Mahayana Faith.' Ishii has also had a long involvement with Korcan scholars
through his visits to Korea and his hosting of Korean scholars at his home institution
of Komazawa University, Another Japanese scholar of Chinese Buddhism who has
written influential studies of issues in Silla Buddhism is Satd Shigeki, whose work
on Wonhyo's Exposition of the Vajrasamadhi-satra (Geumgang sammae gyeong non
&M =R 3) has been well read in Korea and the West, as well as Japan."?

Moro Shigeki of Hanazono University, who has broad interests in Indian and East
Asian Buddhist thought as well as Digital Humanities, has also invested himself
considerably in the study of Korean Buddhism, and like all scholars mentioned thus
far, has been attracted mainly by the distinctive and innovative developments of the
leading Silla-era scholiasts, primarily in the nexus of Yogacara-Tathdgatagarbha-
Hetuvidya thought. INBUDS lists several articles by Moro on Korean Buddhism, '
and his recent volume, Logic and History, contains a chapter on Buddhist logic in
Silla Buddhism.'”

Aside from these scholars, there are dozens of other Japanese scholars—usually
specialists of Chinese or Japanese Buddhism—who have written an article here and
there on Korean Buddhism, and once again with by far the most common time
period being Silla and the most common figure being Wonhyo.'® A search for the
term Silla in the INBUDS database gencrates 134 items; Wonhyo, 80 items; Chdsen
#AaE, 111 items; Kankoku #H, 173 items.

11)  See pp. 170-300 in Kegon shisG no kenkyi.

12) See, for example, “Sources of Wonhye's Principle of Reconciliation: With Special Ref-
erence to the Lankdvatdra-sitra.”

13) See, for example, his Wonhyo ui hwajaeng nolli: mui puisuil sasang (Wonhyo's Logic of
Doctrinal Reconciliation: “Nondual Without Guarding the One’ Thought).

14)  See, for example, his “Wonhyo’s Criticism of the Three Period Teaching Classification.”

15) Ronri to rekishi: Higashi Ajia bukky ronrigaku no keisei 1o tenkai; see esp. pp. 72-125,

16) See, for example, Tbuki Atsushi, “The Chronology of Wonhyo’s Works,” Also Fujii
Kyokd ###4 is presently doing a study of Wonhyo’s Doctrinal Essentials of the Nirvana Sutra.
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Having presented a sampling of the works done by scholars who have done
important work on Korean Buddhism, but are ot seen strictly as specialists in the
field, [ would like to go on to introduce the small but erstwhile group of researchers
who can be identified as focusing mainly on Korean Buddhism, Two of the more
active scholars in the Tokyo area are both graduates of, and still affiliated with, Toyo
University.

The first is Satd Atsushi &8, who, in focusing on Silla and Goryeo &M
Hwaeom ¥ thought, has done extensive study of the life and works of Hwaeom
masters such as Uisang and Gyunyeo ##m (923-973), along with the influence of the
works of these scholiasts on Chinese and Japanese Buddhism. But his work also i
ranges to other aspects, figures, and time periods in Korean Buddhist history, includ-
ing the standard couple of articles on Wonhyo.' Sat6 is also known as a broadly-
learned expert of Korea in general, possessing a degree of Korean-language fluency
such that he is often invited to teach courses on the language and serve as an inter-
preter and translator at conferences.

Yet another Silla specialist is found in Kitsukawa Tomoaki 8B, who is
without doubt the leading specialist on Woncheuk (613-696) outside of Korea, and
pethaps in the worid. He is the author of dozens of articles and conference presenta-
tions on this seminal East Asian Yogécara figure, which means, of course, that he is
at the same time a specialist of Yogacara, and is especially knowledgeable regarding
T*ang-Silla intellectual exchanges regarding the interpretation of controversial East
Asian “consciousness-only” doctrines such as the theory of the five natures. This
work has also led him to deal with K‘uei-chi & (632-682) and, not surprisingly,
Wonhyo. We are, by the way, not even close to being finished with Wonhyo, as a
number of Wonhyo specialists follow from here.

Fukushi Jinin, recently retired from Minobusan University, is one of Japan’s most
prolific scholars on the topic of Wonhyo and Silla Buddhism, with almost forty ar-
ticles listed in the INBUDS database. The special aspect of his work as compared
with other specialists in the field is the attention he has paid to the role of the
Sammnon =& in the Silla, and especially the relationship of the Silla school with the
Japanese Sanron =# school. Fukushi is known for his meticulous philological work,
amply seen throughout his several monographs, which include Shiragi Gangyo
kenkyst #RETTBEFA (Study of Wonhyo of Silla), where he meticulously traces the
influence of Wonhyo in the works of dozens of later Chinese, Korean, and Japanese
scholars. He has carried out a similar task in Nikon Sanron shii, Hoss@ shij ni
mirareru kaiio Bukkyo ninshiki BAEZE - BASCA 645 HEERZY (Recog-

17} The INBUDS database lists more than twenty-five articles by Sat on Korean Hwaeom
and reiated topics.

“
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nition of East-of-the-Sea [Korean] Buddhism in the Japanese Sanron and Hossd
schools).

Another scholar, like Fukushi, who has spent much time in Korea, published in
Korea, and is yet another Wonhyo specialist is Fuji Yoshinari (Ryfikoku University).
Fuji is a scholar of Pure Land Buddhism, who has, in the Japanese context, carried
out studies of such figures as Shinran W (1173-1262) and Rennyo Min (1415~
1499). But (as Fuji amply shows) Wonhyo also carried out influential work on Pure
Land Buddhism, known mainly through his commentaries on the Pure Land sutras.'®
Wonhyo is also believed to have been active in promoting among the common
people the practice of chanting the name of Amitdbha later in his carcer. The
INBUDS database lists a couple of dozen articles by Fuji on Pure Land Buddhism,
but he has also published three full-length books, including Wonhyo ui Cheongto
sasang yeon-gu ToH S L BHFA (Study of Wonhyo’s Pure Land thought).

Another scholar who comes to Korean Buddhism, and once again, primarily Won-
hyo, and through a mainly Pure Land approach, is Atago Kuniyasu, who has pub-
jished a number of articles on the Yusim atlak to o FEE (T 1965). Atago’s work
also ranges into other aspects of Silla Buddhism, including Hwaeom and Uisang. He
has published a book monograph in Japan titled “Yashin anraku do” to Nihon
Bukkys THEOZESEE) L H 4% (The Yusim allak to and Japanese Buddhism).

With that, we can finally move on from the scholars who focus primarily on
Wonhyo and the Silla to a couple of Goryeo-period specialists. Nakajima Shird of
Hanazono University is a specialist of Chan thought, who has done most of his
work on Goryeo (and a bit of Joseon)-period Seon, most prominent among which are
the ten-odd articles he has written on Jinul a1 (1158-1210)."” He was also part of
the translation team that rendered Gim Yongtae’s History of Korean Buddhism into
Japanese, as Kankoku bulkkyashi, a treatment of the history of Korean Buddhism in
Japanese that has not yet been surpassed. Yasuda Jun’ya ZzH it has also been
making contributions to the study of Buddhism in the Goryeo.

Finally, to round out this survey of presently-active Korea specialists residing in
Japan, T hope the reader will not be put off by my drawing attention to some of my
own work. Although I am, in fact, an American, virtually my entire professional
career has been spent in Japan. I can also be counted as one of the Wonhyo spe-
cialists, having edited and contributed a translation of the Jiangui 1o the volume

18) There are two extant Pure Land commentaries by Wonhyo: (1) Amitagyeong 50 FTRFERE
B (Commentary on the Amitébha Siatra) (1 fasc.; T 1759), and (2) Muryangsugyeong Jeng-yo &
HMFE=E (Doctrinal Essentials of the Sutra of Immeasurable Life) (1 fasc.; T 1747).

19) Oneisincluded asa sample in the bibliography.
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Wonhyos Philosophy of Mind. 1 also contributed a volume on Wonhyo to the Col-
lected Works of Korean Buddhism, as well as a volume on Daehygon’s commentary
on the Sutra of Brahmd's Net and a volume co-edited with Richard McBride, which
contained an array of treatises from various masters. My first book was a translation
and study of Gihwa’s commentary on the Sutra of Perfect Enlightenment, and | have
recently published 2 monograph with the Korean Classics Library titled Korea’s
Great Buddhist-Confucian Debate. Finally, in 2015, I published, along with Chun
Ockbae, the Korean-English Dictionary of Buddhist Terms.

A distinct tendency can be seen in the research foci of the above Japanesc
scholars, with by far the vast majority of the wark being carried out on Silla Bud-
dhism, and within Silla Buddhism, some 70-80% of the studies being on Wonhyo,
with a major related focus on Hua-yen. This seems to indicate the fact that many
Japanese scholars have been drawn to study Korean Buddhism based on previous
work in Chinese or Japanese Buddhism that yielded evidence of the large infiuence
of the writings of Silla Buddhist scholiasts on doctrinal formations in East Asia in
general. Additionally, these are largely textual-historical studies, with minimal inter-
est shown in societal relations or practices. There are a few scattered studies of Go-
ryeo Seon, Cheontae X £, and Hwaeom, but virtually nothing on Joseon or modern
Korean Buddhism.

III. JAPAN-KOREA BUDDHIST STUDIES ACADEMIC RELATIONS

The number of Japanese scholars studying Buddhism and the scope of their studies
only represent a portion of the significance of the situation of scholarship on Korean
Buddhism, since a great deal of what happens is not defined in books and articles.
That is, the long and growing relationship between Japanese and Korean academic
professionals, along with clerics from both sides, represents a large part of the story.
As has been shown in considerable detail by Kim Hwansoo in Empire of the
Dharma, extensive mutual communication and travel between Korean and Japanese
Buddhist clerics began from the time of the Japanese occupation. This exchange had
an academic character from the outset, as Korean scholar-monks came to Japan to
study at major Buddhist universities such as Hanazono, Otani, Bukkyd, Komazawa,
and so forth. This academic trend resumed and increased after the close of the
Second World Wat. Although Korean Buddhists were on one hand making a con-
certed effort to restore their traditional standards and practices, on the other hand
Korean scholars of Buddhism—both monks and lay academics—sought to take ad-
vantage of the considerable resources available for research of Buddhism that were
available in Japan, in terms of both scholars and libraties. This trend developed to
the point where Koreans even began to study Buddhism at leading public institutions
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such as the University of Tokyo and Kyoto University. The first Korean scholar to
finish a Ph.D. in Buddhist Studies at the University of Tokyo (1973) was Gim
Jigyeon #41K, who would return to Korea to become a leading figure among
Korean scholars of Buddhism. In 1985, Ven. Han Bogwang ¥t (current president
of Dongguk University) completed his Ph.D. at Bukkyd University. Ties between
scholars like Gim and Han, and their Japanese colleagues remained strong, such that
scholarly exchanges ensued, and an increasing number of young Korean scholars
came to Japan to study. Over the past few decades, there have been a number of
leading Korean scholars of Buddhism who have studied in Japan at younger age at a
Japanese institution, and who have returned to Japan for academic interactions on a
regular basis since then. The most noticeable in this regard is no doubt the Ven. Han
Bogwang, who has presented papers on Korean Buddhism at every annual meeting
of the Japanese Association for Indian and Buddhist Studies since 1994. There are
dozens of other Korean scholars who participate in this annual event on a regular
basis.

My impression, when [ attived in Tokyo in 1994, was that the strength of the
cultural prejudice and tensions that existed between Japan and Korea at that time had
engendered a situation in which the amount of exchanges between Korean and
Japanese academic specialists was still limited to an extremely small handful of
specialists. Indeed, at my first institution, I was even quietly advised by some of my
colleagues not to talk too much of my specialization in Korea. But within a few
years the atmosphere began to change, and 1 am happy to say that it has continued to
change for the better during the past twenty years. Interestingly, it seems that the
largest factor in inducing increased intercourse was the shift in the general Japanese
attitude toward Korea that emerged through the sudden burst in popularity of Korean
pop culture, TV dramas, young musical groups, and so forth, which swamped Japan
starting from 2003. Suddenly, the Korean language, which had been taught almost
nowhere, was on the curriculum of almost every small college in Japan.” Japanese
housewives and college students went to Korea in droves, and suddenly Japanese
from all walks of life were intimate with every back comer of Seoul, were visiting
the Korean mountain resorts, and even daring to try to learn how to read and speak
the language.

It would be difficult to prove a direct relationship, but it is my own sense that from
this time there was a noticeable uptick in the degree of interchange between Japanese
and Korean scholars of Buddhism, One example can be seen in the activities of a
major Tokyo-based Buddhist studies group, the Higashi Ajia Bukkyo Kenkyiikai

20) 1 was asked by my dean to recommend a Korean language teacher, which [ did with great
pleasure.
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7o 7 R E. In existence for a few decades, this group (first led by Kimura
Kiyotaka, then by Kanno Hiroshi ¥ {§%, now by Minowa Kenryo #fT)
began, about ten years ago, the practice of inviting a guest Korean scholar (and often
a Chinese scholar as well) to each of its quarterly symposia. In other venues, Korean
scholars have also been invited more frequently. At the same time, invitations to
Japanese scholars of Buddhism coming from Seoul National University, Dongguk
University, Geumgang University, and others have noticeably increased. Much of
this increase in exchange can be atiributed to the strenuous efforts made by a few
individuals. On the Japanese side, Satd Atsushi has played a vital role in the Higashi
Ajia Bukkyd Kenkyiikai, in inviting Korean scholars and serving as a translator and
interpreter for their presentations. Kitsukawa Tomoaki and Fukushi Jinin have also
been instrumental in encouraging the study of Korean Buddhism in this organization.
Also, its chairs, Kimura, Kanno, and Minowa, all deserve to be praised for their
outgoing and open attitude with regard to Korean scholars and Korean Buddhism.

On the Korean side, there has probably not been a greater force for mutual schol-
arly exchange than Gim Cheonhak, a specialist in the broad tradition of Hua-yen/
Hwaeom/Kegon Buddhism, who completed his Ph.D. at the University of Tokyo."
After returning to Korea, first teaching at Geumgang University and now at Dongguk,
Gim has made good use of his nuanced understanding of both cultures and languages,
along with his deep relationship with Japanese scholars, to promote exchange. Other
scholars in Korea, such as Choe Yeonsik, have also made concerted efforts to do re-
search work together with Japanese scholars. We should alse note that the overall fi-
nancial support for such exchange work from the Korean side has received a signifi-
cant boost from Humanities Korea (HK) funding.

We would be remiss in not making due note of the importance of the attraction of
Korean Buddhist cultural resources for scholars all around the world, and not only in
Japan. The completion of the digitization of the Korean version of the Chinese
Buddhist canon, known as Tripitaka Koreana, completed in 2000, was a boon for all
scholars, in Japan and around the world. Being the first of the major East Asian
Buddhist canons to be fully digitized, the resultant digital data was indispensable to
the rapid digitization of the canon carried out soon after by CBETA™ and SAT.™
The members of the SAT project have a long and rich friendship with both the

21) Kim, who earlier published in Korea on Korean Hwaeom, has recently published 2 mono-
graph in Japan titled Heian ki kegon shisd no kenky@i: Higashi Ajia Kegon shisd no shiza yori (A
Study of Heian-period Kegon Thought: From the Perspective of East Asian Kegon Thought). He
also happens to be the teacher of Korean language whom I recommended to the dean of my
former university, Toyo Gakuen.

22) http:/Awww.cbeta.org,

23) htpr//21dzk.Lu-tokyo.ac jp/SAT/ddb-bdk-sat2.php.
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Tripitaka Koreana project (led by Ven. Chongnim %%y and Dongguk University’s
digitization of the Collected Works of Korean Buddhism BERHH2E led by Ven.
Bogwang. The SAT project recently signed an agreement with Tripitaka Koreana
which will lead to a deeper and more extensive sharing of resources and technology
through the sharing of resources via web APL.

IV. REFLECTIONS

Overall, we can probably charactetize the state of Japanese studies of Korean
Buddhism, along with Japanese-Korean Buddhist Studies interactions as (1) being
relatively small, especially as compared with studies of Chinese, Indian, Tibetan, or
Southeast Asian Buddhism, but (2) growing noticeably in energy and scope. While
the number of true specialists on Korean Buddhism in Japan is presently a mer¢
handful, this situation will no doubt change in the coming years as a result of in-
creased personal interaction in academic conferences and societies. Many Japanese
scholars are newly aware of the richness of the Korean tradition, not only in terms of
its wealth of textual and cultural artifacts, but the relative vitality and intellectual
activity in present-day Korean Buddhism, which far surpasses that of Japanese Bud-
dhism in terms of serious religious practice carried out at monasteries by monk and
lay practitioners.

In a very general sense, the scope of the study of Korean Buddhism being carried
out in Japan can be seen as being roughly comparable to that of the United States.
Japan’s modern history of interest in Korean Buddhism is of course far longer, dating
back almost a century, while the study of Korean Buddhism in the States did not
really begin until the recruitment by UC Berkeley’s Lewis Lancaster of scholars
such as Sung Bae Park and Robert Buswell, who went on to become the teachers of
the first generation of real Korea specialists in the States. After the departure of these
two, Lancaster continued to train young scholars from Korea, while Park and Bus-
well went on to train their own group of students in turn. But the total number of true
specialists working in Korean Buddhism in the States is still probably roughly the
same as the number of Japanese scholars introduced above, perhaps a dozen or so, at
most. This number pales in comparison with the hundreds who are specializing in
Chinese, Japanese, Tibetan, and Southeast Asian Buddhism. The correlation should
not be surprising, since Buddhist studies in North America was, especially in its
early stages, greatly influenced by Japanese mentors.

24) http:ﬂwww.sutra.re.krﬂmmcfindex.do.
25) hitp://ebti.dongguk.ac.ki/
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The character and content of the research being carried out in these respective
areas are, however, noticeably different. As observed earlier, Japanese studies of
Korean Buddhism are almost entirely historically and textually based, focusing
almost exclusively on the works of Silla scholiasts, with very little on the Goryeo,
and virtually nothing in later periods. In the States, by contrast, there is a strong and
growing interest in modern and pre-modern Korean Buddhism from a variety of per-
spectives, with a fair number of young scholars actually having stayed and practiced
at Korean monasteries, and engaged directly with the Korean people. Among spe-
cialists of Korean Buddhism in North America who are carrying out important re-
search are also Korea-born scholars such as Jin Park (American University), Pori
Park (Arizona Staie), and Hwansoo Kim (Duke).

But North American scholarship on Korean Buddhism has also produced ample
studies of traditional doctrinal materials, not only limited to the Silla, but ranging
through the Goryeo and Joseon. Leading the way in these efforts has been Robert
Buswell (UCLA), who has served as general editor for a number of publication
projects, along with numerous substantial publications of his own, mainly dealing
with Jinul and Wonhyo. Others, including myself,” John Jorgensen (based in Aus-
tralia), Richard McBride (BYU Hawai‘i), Sem Vermeersch (Seoul National Univer-
sity), Michael Finch (Keimyung), and others, have produced monographs focusing
on a wide range of time periods.

In conclusion, we can say that the study of Korean Buddhism in Japan is still a
tiny field, but the prospects for the future are no doubt good.
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